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Abstract

This detailed study investigates the considerable role of nature and its elements in the Yezidi
tradition, both as beliefs and practices. The focus is on the four elements of nature— fire,
water, earth and air/wind — which are regarded as sacred in Yezidism. Several eatlier
publications on Yezidism mention the holiness of these elements without drawing attention
to the considerable importance of beliefs and observances connected with them in Yezidi
religious life. In other words, these elements have not yet been the subject of detailed
systematic in-depth research. This study therefore constitutes an initial attempt to fill that
gap.

The study draws primarily on the religious textual tradition in the form of religious
poetic texts and living religious tradition, as well as other helpful sources such as
religious sayings, religious material culture, observational method, qualitative interviews
and secondary data. The study has mainly made use of the analytical and descriptive
methods. Moreover, the ewic point of view plays a role in interpreting oral religious
tradition, documents and material culture, etc. The fieldwork of the dissertation was
carried out in Yezidi areas in the Kurdistan region of Iraq and in Northern Iraq.

This study consists of two parts including nine chapters in all. The first part explains
the role of the natural elements in Yezidi religious beliefs and includes four chapters:
Chapter One demonstrates the role of the light and other elements of nature in Yezidi
implicit theology. Chapter Two explains the role of the sacred natural elements in the
Yezidi cosmogonical and cosmological myths. In Chapter Three the focus shifts to the
role of the sacred natural elements in the anthropogenic myth, the creation and the death
of human beings. Chapter Four is dedicated to the role of the natural elements and their
phenomena in Yezidi eschatology.

The second part deals with the role of the natural elements in religious practices and
observances in five chapters: Chapter One discusses the role of nature and its four
clements in Yezidi acts of worship and devotion, such as in prayers, in the rites of
pilgrimage and in fasting. Chapter Two looks at the role of the natural elements in
connection with religious places. Chapter Three explores the role of the natural elements
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in religious feasts and festivals dutring the four seasons of the year. Chapter Four studies
the role of the natural elements in religious customs as in rites of passage and religious
customs of Yezidi daily life. It also deals with the prohibitions, taboos and religious
healing practices concerned with the natural elements. Chapter Five is the last chapter
of the thesis; it covers a number of religious symbols, objects and concepts directly
connected to the sacred natural elements, such as Berat (Sacred soil ball), Serbiké Avé (Jar
of water), Cira (Lamp), etc.

The study concludes that the four elements of nature are venerated and holy in
Yezidism based on the concept that they are the original source for the creation of all
creatures. Moreover, natural elements and their manifestations play a central role in
various aspects of Yezidi religious beliefs, practices and observances.

Zusammenfassung

Diese detaillierte Studie untersucht die bedeutende Rolle der Natur und ihrer Elemente
innerhalb der yezidischen Tradition, sowohl in Bezug auf den Glauben als auch auf die
Gebriuche. Der Schwerpunkt liegt hierbei auf den vier Naturelementen: Feuer, Wasser,
Erde und Luft/Wind, die im Yezidentum als heilige Elemente gelten. Einige frithere
Veréffentlichungen zum Yezidentum erwihnen zwar die Heiligkeit dieser Elemente,
weisen jedoch nicht auf die fundamentale Bedeutung der damit verbundenen
Uberzeugung und Beobachtungen im religiésen Leben der Yeziden hin. Diese Elemente
waren noch nicht Gegenstand einer detaillierten, systematischen und tiefgehenden
Forschung - daher stellt die vorliegende Arbeit einen ersten Versuch dar, diese Liicke
zu schlieBen.

Die Studie stiitzt sich in erster Linie auf die religidse Texttradition in Form von
religiésen poetischen Texten und religiosen Alltags-Traditionen. Auch andere Quellen
wie religibse Sprichworter, religise materielle Kultur, Beobachtungsmethoden,
qualitative Interviews und Sekundirdaten wurden hinzugezogen. In der Studie wurden
hauptsichlich analytische und deskriptive Methoden angewandt. Dartiber hinaus spielt
der emische Standpunkt eine Rolle bei der Interpretation miindlich religiGser
Uberlieferung, der Dokumente und der religidsen materiellen Kultur. Die
Feldforschung fir diese Dissertation wurde in yezidischen Gebieten in der Region
Kurdistan im Irak und im Nordirak durchgefiihrt.

Diese Forschungsarbeit besteht aus zwei Teilen mit insgesamt neun Kapiteln: Der
erste Teil erklirt die Rolle der Naturelemente innerhalb des Glaubens der Yeziden und
umfasst vier Kapitel. Kapitel eins behandelt die Rolle des Lichts und anderer
Naturelemente in der impliziten Theologie der Yeziden. Das zweite Kapitel erkldrt die
Rolle der heiligen Naturelemente in den yezidischen kosmogonischen und
kosmologischen Mythen. In Kapitel drei liegt der Schwerpunkt auf der Rolle der heiligen
Naturelemente im anthropogenen Mythos, in der Schépfung und im Tod des
Menschen. Das vierte Kapitel widmet sich der Rolle der Naturelemente und ihrer
Phinomene in der yezidischen Eschatologie.

Der zweite Teil befasst sich in finf Kapiteln mit der Rolle der Naturelemente in
religiésen Praktiken und Ritualen. In Kapitel eins wird die Rolle der Natur und ihrer vier
Elemente in yezidischen Kulthandlungen und Andachtsiibungen, wie z. B. in Gebeten,
Pilgerriten und beim Fasten, erortert. Kapitel zwei befasst sich mit der Rolle der
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Naturelemente im Zusammenhang mit den religidsen Stitten. Kapitel drei untersucht
die Rolle der Naturelemente in religidsen Festen und Feiern wihrend der vier
Jahreszeiten. Das vierte Kapitel untersucht die Rolle der Naturelemente bei religiosen
Briuchen wie Ubergangsriten und religiésen Briuchen des yezidischen Alltagslebens.
Es befasst sich auch mit den Verboten, Tabus und religiésen Heilpraktiken im
Zusammenhang mit den Naturelementen. Kapitel finf ist das letzte Kapitel der Arbeit;
es behandelt eine Reihe von religiGsen Symbolen, Objekten und Konzepten, die direkt
mit den heiligen Naturelementen verbunden sind, wie Berat (heiliger Erdball), Serbiké
Ave (Wasserkrug), Cira (Lampe) usw.

Die Dissertation kommt zu dem Schluss, dass die vier Elemente der Natur im
Yezidentum verehrt werden und heilig sind, da sie die urspriingliche Quelle fiir die
Erschaffung aller Geschopfe sind. Dartiber hinaus spielen die Naturelemente und ihre
Erscheinungsformen eine zentrale Rolle in verschiedenen Aspekten des yezidischen
Glaubens, der Praktiken und der Rituale.

Kurtiya Vekoliné

Ev Vekolineke bi awayeki teratesel rola giring a xweza U eleméntén wé di ola Ezdiyatyé
de li ser asta bawer G praktizé vedikole. Cexité dikete ser her car eleméntén xwezayé;
agir, av, ax 0 ba, ku bipiroz dihéne naskirin di Ezdiyatyé de. Piraniya vekolinén li ser
Ezdiyatyé hatine encamdan, tené amaje bi piroziya van eleménta dane, 1é vekolineke
taybet, tevkir G pispor derbaré rola xweza di bawer G praktizén jiyana Oli de ne hatiye
kirin. Lewra, ev vekoline dibe bizaveke destpéki bo pirkirina vi biyavi.

Vekolin bi pile yek pistbestiné dike ser tékistén hozanki yén oli G teradisnén jiyana
oll. Herwsa, ¢endin jéderén din ji sidbexis bin, minak: gotinén oli, keltGra metriyall ya
oli, rébazén cavdeérikiriné, hevpeyvinén hemecor 0 jéderén laweki. Serbari hindé,
vekoliné bi awayeki sereki rébazén saloxdan G Sirovekari bi karinane. Li gel vé yeke ji,
ditina Tmiki (eic) rola xwe di ravekirina teradiginén serzari yén oli, belgename 4 keltura
metnyah htd de digére. Biyava karé vekoliné, deverén Fzdiya li hiréma Kurdistana Iraqé
U bakoré Iraqé vedgire.

Vekolin ji da pigka, ku dibine neh capter, pek dihé: Pigka yeke, taybet e bi
sirovekirina rola eleméntén xweza di bawerén oll yén Ezdlya de, di carcova car captera
de: Ya yeké vekoliné li N7r (Ronahi) 4 eleméntén xweza di Xudénasiya Ezdiya de encam
dide. Captera duyé, rola eleméntén xweza yén piroz di Afirandina Kinyaté de diyar dike.
Captera siyé, bal dikisine ser rola van eleménta di entropogni, afirandin G mirna mirovi
de 1i gori mitologiya Ezidiya. Captera caré, rola eleméntén xweza G diyardeyén wan di
Tali Dinya yan Tali Zeman de agkira dike.

Piska duye ya terxankmye ji bo rola eleméntén xweza di plraktlz U helkeftén oli yén
Ezdlya de, li jér pénc ¢aptara de: (;aptera yeke, rola xweza 0 her ¢ar elementa di rékén
perestiné de, weki di perwestebting, ré G risimén seredana Laligé G rojikirtiné de, xuya
dike. Captera duyé, ji bo destnigankirina rola eleméntén xweza li cihén oli de, hatiye
danan. Di ¢aptera siyé de, rola eleméntén xweza di cejin G fistevalén oli de di maweya
her car werzén salé de, zelal dike. Captera ¢aré, vekoliné li rola eleméntén xweza yén
piroz di nerét (kestem) én oli de dike, ji wan ji yén girédayi ré G risimén derbasbuné G
jiyvana rojane ya oli. Herwesa, wan kestemén tékeldarl qedexekirin, bedkari, tabo, 4
careseriyén praktizi yén oli. Captera pénce, ku dibe ¢aptera dawiy¢ ji vekoling, pék dihé
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ji jimareka simbol, metiriyal G tégehén oli, ku peywendiyeke rastexwe bi eleméntén xweza
yén piroz ve hene, weki Beraté, Serbiké Avé, Cira, htd.

Vekoliné ¢endin encamén giring bi destvexistine, ji wan ji; xuya dibe, pirozkirin G
berzragirtina her ¢ar eleméntén xweza li ser bingeha wé tégehé buye, ku ev eleméntine
buyine jéderén resen ji bo afrandina tev afrandiya. Zédebari hindé, eleméntén xweza G
diyardén wan roleke navendi di pir biyavén hemecor bawer, praktiz G helkeftén oli yén
Fzidiya de.
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Du'a Ezdiyatiyé (The Prayer of Yezidism)
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died
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Internationales Schreibzentrnms (International Writing Centre)
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pp- pages
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PX Pir Xidir Siléman
RASGBI  The Royal Asiatic Society of Great Britain and Ireland
s.l. sino loco, 1s used when no place of publication is given
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Trans. Translation and Translated by
v Version
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Transcriptions

This study deals with three different alphabets, including Arabic, Arabic-Persian and
Kurdish Bedirxan’s Roman (Kurmanji Kurdish alphabet), but in quotations, they all
have been orthographically adapted to the Kurmanji Kurdish alphabet and DMG script
to suit the nature of the study.

1. Kurmanji Kurdish Alphabet

This alphabet is based on the Roman script introduced and developed by Celadet
Bedirxan as presented in the periodical Hawar in 1932. It is regarded as the standard
transcript used for Kurmanji Kurdish and is known as the Kurmanji Kurdish alphabet
and locally called Kurdish-Latin alphabet.

This alphabet is used for all sources in the Kurdish language, such as religious poetic
texts which are written in the Kurdish language and Arabic-Persian script. It is worth
mentioning that many religious texts have already been published using this alphabet,
such as in Kreyenbroek 1995: Yezidism: its Background, Observances and Textual Tradition;
Kreyenbroek and Rashow 2005: God and Sheikh Adi are Perfect: Sacred Hymns and Religions
Narratives of the Yegidi Tradition, etc. 1 have written some of those religious texts with
unwitting correction of mistranscription of separating or joining words and other
components of the sentence. Furthermore, this system is applied to all the names of
authors and their articles and book titles which are written in the Kurdish language and
Arabic-Persian script, terms, names of the places, tribes, objects and persons in the
Kurdish language. Geographical names and the names of villages that have no
established form in English or are not familiar and known in the English language
literature, such as Kaniya Sivana (the Spring of Shepherds) Neh Daré (Nine Trees), etc.,
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has been used as such. Accordingly, the names of major locations (cities and towns) that
have established forms in English are written in that form, such as Duhok, Khanke,
Ba‘adra, Khatara, etc.

- Kurmanji Kurdish alphabet is used for all sources in Kurdish language in this work:

International | Kurmaniji Notes and pronunciation examples
Phonetic Kurdish
Alphabet alphabet'
(IPA)
symbol
selection

Short Vowels Say
*schwa sound like in drivet.
June
Father
Help
keep
Go
Moon
Boy
Jump
Choice
Day
Fire
Good
Hat
Version
Book
Lord
Man
Nice
People
[q], *the equivalent of the Arabic q
sound.

Very

Long Vowels

Consonants

LT BB T RN DR NAS T E Qe R e
QT B g o TE a0 (0 TS0 e e s e

Shine
Time

Voice

West

The sound of the Scottish
pronunciation of the ‘ch’ in Loch.
yellow

z z Zap

><2<1r—r%mh
><€<:-r»mmr-§

sl

! For the Kurmanji Kurdish alphabet on the basis of the Bedirxan’s Roman script see Bedirxan, C. A.
(2002), Elfabéya Kurdi it Bingehén Gramera Kurdmanci (Kurdish Alphabet and Kurmanji Grammar basis),
Stockholm: Nefel, pp. 11-13.
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According to Bedirxan, these two sounds below are not originally Kurdish, but some
Kurds pronounce them.? Yezidi in Iraq also pronounce them, and they also exist in
Yezidi religious literature.

h h/h The equivalent of the Arabic voiceless /h/,
such as hayar (life) in Arabic and bezkirin
(love) in Kurdish.

Y X/x * The equivalent of Arabic sound gayn. As in
axa (aXa) in Kurdish and gaza/ (gazelle, dear)
in Arabic.

¢ [ * Bedirxan’s alphabet does not refer to the

sound ¢, which represents the Arabic ‘@
sound. This sound is pronounced in
Kurmanji in some regions and it is used in
many religious texts that are in this study.
Such as ‘adi/ (fair) in Arabic and ‘egman (sky)
in Kurdish.

2. DMG Sctipt

This is used only for the names of authors and their articles and book titles which atre
written in the Arabic language and Arabic script.

Notes on spelling

Generally Kurdish words will be transcribed exactly as they are pronounced by Yezidis
in the Kurdistan region of Iraq: for example, Sinceq not Senceq, Tok not Tog, Tiwaf not
Tewaf, Evdé Res not Ebdé Res, etc.

2 Bedirxan 2002: 12.

3 Hildebrandt, T. (2007), “Die wissenschaftliche Umschrift der arabischen Sprache: Ein Leitfaden fiir die
orientalistischen Ficher der Universitit Bamberg”, retrieved on 15 March 2018 from http://www.uni-
bamberg.de/ fileadmin/uni/fakultacten/split_faecher/otientalistik/Dateien/ Translit.pdf.






Introduction

Water, earth, air and fire

The red Dur (Peatl) contains the original
seeds

It created all creatures.

Aw i ax 7 bayi i agir e
Dura sor ye bi xers e ji bakir e
Cendi muxliq pé bi xatir e

The Yezidis are a minority religious group living in the Near Fast as the native land®
mostly in the Kurdistan region of Iraq as the centre of their religion and in Northern
Syria and Southeast Turkey. Since the first half of the 20t century, Yezidis have
established communities in Transcaucasia, having escaped religious oppression by the
Ottoman Empire.® A number of Yezidis from Transcaucasia moved to Russia and
Ukraine, mainly as a result of economic hardship.” In the second half of the 20t century
and onwards, many Yezidis from their homelands fled the violence migrated to

* Qewlé Dura (The Hymn of the Peatls), seb. 21, in Xéravay 2012: 63. On the importance of the role of
nature in religion, the German philosopher Ludwig Feuerbach (1804-1872), in his book writes:
“Nature is the first original object of religion.” Feuerbach, L. (1873), The Essence of Religion, Trans. by
Alexander, New York: A. Asa and K. Butts, p. 2.

5> Most Yezidis say that their native land is Kurdistana Mezin (great Kurdistan) which means in all parts of
Kurdistan in Iraq, Syria, Turkey and Iran. Likewise, some Yezidis name these areas altogether Ezidixan
(Yezidi’s land).

¢ See Guest, ]. S. (1987), The Yezidis: A Study in Survival, London & New York: KPI, pp. 187-196.

7 See Kreyenbroek, Ph. G. (2009), Yezidism in Eurgpe: Different Generations Speak about their Religion, GOF,
111, Reihe, Iranica, Wiesbaden: Harrassowitz Velag, p. 42; Omarkhali, Kh. (2011-2012), “Yezidi
Religious Oral Poetic Literature: Status, Formal Characteristics, and Genre Analysis. With Some
Examples of Yezidi Religious Texts”, Serinium, 7-8: Ars Christiana, Scrininm. [PCHEH, in Menoriam
Michail F. Murianov (21.X1.1928- 6.171.1995). R. Krivko, B. Lourié, A. Orlov (eds.), part 11, p. 144.
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European countries and particularly to Germany, as well as to the United States of
America and Australia.8 Almost all Yezidis shared language is Kurmanji-Kurdish dialect.

The Yezidism is a monotheistic pre-Islamic Kurdish religious tradition that contains
elements originating in ancient Iranian religions’ and ancient Mesopotamian culture.!?
However, in the early 12t century CE, it was profoundly influenced by contact with the
‘Adawiyya Sufi order.!! Yezidism is not a scriptural religion and it does not have a sacred
book such as the Bible or the Qur‘an. Regarding this, several sources refer to Mishefa
Res (The Black Book) which consists of only fourteen pages and Ce/wa (The Book of
Revelation) which is only eight pages,'2 however, their authors and sources are not clear
and Yezidis do not believe in them and do not recognize them as their holy books.!? In
that respect, I. B. Gill (1933 d.) who is from the Yezidi princedom family says: “they
[the Yezidis] say that our hearts are our books.”’* Some religious men furthermore
emphasize this belief when they say that God’s light exists in the hearts and minds of
Yezidis; therefore, Yezidis have a direct connection with their God and they do not need
a mediator, a prophet, or a holy book to guide them in their lives.!>

8 Regarding the Yezidi population, although there is no exact formal census data of the Yezidi population
in the world, it is estimated to be around one million. Most Yezidis live in the Kurdistan region
(perhaps 500,000 people). They ate followed by those in the Diaspora, estimated to be approximately
200,000 Yezidis living in Germany and about 75,000 in the rest of European countries. Their numbers
in those countries increased highly after ISIS attacked Yezidis in Iraq in August 2014.

*Wahby, T. (1962), The Remnants of Mithraism in Hatra and Iragi Kurdistan and its traces in Y azidism The Y azidis
are not Devil-Worshippers, London: T. Wahby, pp. 2-10; Kreyenbroek, Ph. G. (1992), “Mithra and
Ahreman, Binyamin and Malak Tawus: traces of an ancient myth in the cosmogonies of two modern
sects”, in Ph. Gignoux (ed.), Recurrent Patterns in Iranian Religions; from Mazdaisn to Sufism, Paris, pp. 57-
77; Kreyenbroek, Ph. G. and Rashow, Kh. J. (2005), God and Sheikh Adi are Perfect: Sacred Hymns and
Religions Narratives of the Yezidi Tradition, Wiesbaden: Harrassowitz Verlag, p. 3; Rashow, Kh. J. (2005),
“An Introduction into Yezidi Religion History”, Lalish, No. 22, p. 10-29; Kaczorowski, K. (2014),
“Yezidism and Proto-Indo-Iranian Religion”, FKBKS, No. 3-4, pp. 113-118.

10 See Kreyenbroek and Rashow 2005: 3; Rashow 2005: 21-23.

11 Kreyenbroek, Ph. G. (1995), Yezidism: 1ts Background, Observances and Textnal Tradition, New Y ork:
Lewiston, pp. 45-67; Allison, C. (2004) “Yazidi i. General”, Encyclopedia Iranica, retrieved 20 March
2018 from http://www.iranicaonline.org/articles/yazidis-i-general-1; Kreyenbroek and Rashow 2005:
3-6. On Sheikh ‘Adi ibn Musafir (1070s-1160 or 1162 CE) the founder of ‘Adawiyya, see Lescot, R.
(1938), Enguéte sur les Yezidis de Syrie et du Djebel Sindjar, Beyroth, pp. 22-33; Guest 1987: 15-18;
kreyenbrock 1995: 28-31.

12.0On both books see Bittner, M. (1913), Die Heiligen Biicher der Jeziden oder Teufelsanbeter: Kurdisch und
Arabisch, Denkschriften der kaiserlichen Akademie der Wissenschaften in Wien, Vienna: DKAWW;
Allison, C. (2001), The Yezidi Oral Tradition in Iraqi Kurdistan, London: Curzon Press, pp. 47-49;
Omarkhali, Kh. (2017), The Yezidi Religious Textual Tradition: From Oral to Written, Wiesbaden:
Harrassowitz Verlag, pp. 39-55.

13 Empson, R. H. W. (1928), The Cult of The Peacock Angel: A Short Account of The Yezidi Tribes of Kurdistan,
with a commentary by Sir R. C. Temple, London: Northumberland Press, pp. 146-153; Edmonds, C. J.
(1967), A Pilgrimage to Lalish, London: RASGBI, pp. 49-50; Guest 1987: 141-158; Kreyenbroek 1995:
10-16.

4 Gal, 1. B. (1934), al-Yazidiya Qadiman wa Haditan (The Yezidis: Past and Present), edited by Qustantin,
Z., Beirut: American University of Beirut Press, p. 85.

15 From the interviews with Baba Sheikh Xirto Haci Ismail, 03.07.2015, Lalish, Iraqi Kurdistan; Baba
Cawls Hesen Siléman, 03.07.2015, Lalish, Iraqi Kurdistan; Xidir Berekat Keso, 05.07.2015, Sécé
village, Iragi Kurdistan; Hecl Semo Mirad, 23.07.2015, Ba‘adra village, Iraqi Kurdistan.
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Yezidism is an oral religious tradition and its sacred knowledge, including the
religious sacred hymns and narratives, was traditionally memorised and transmitted
orally by the representatives of the priesthood and other knowledgeable people as a
result of a long period of lack of a written tradition. The religious oral literature is
represented mostly by religious poetry that has a set of categories that do not fully
correspond to the Western concept of ‘genre’.1¢ It includes such categories as Qew/, Beyt,
Du'a, Qeside and three types of songs: Xizémok; Payizok and Robarin. 1t is generally
believed that the authors of the Yezidi religious poetic texts were religious historical
tigures. These figures had a geremzat (divine power) and possessed u/wé batin (the hidden
‘esoteric’ religious knowledge).!” The majority of them lived between 12th-13th
centuries.!® Sometimes their names and pseudonyms are mentioned at the end of the
text or suggested by its title such as Sheikh Fexré Adiyan, Pir Res¢ Heyran, Lawiké Piran
and some others. Unfortunately, little is known about most of these figures.'® The
language of the majority of Yezidi religious poetic texts is the Kurmanji dialect of the
Kurdish language. It is slightly different from the language of non-religious Kurdish
literature and spoken Kurdish.20 It is complicated and has a rich terminology of mystical,
mythological and historical terms. There are also many Arabic and Old Persian terms in
the texts. It is thus not easy for an ordinary Yezidi to understand the content of these
texts. A better understanding of religious texts requires an excellent knowledge of the
Kurdish language and enough information about the religious literature and tradition.
There is not a known fixed number of poetic texts.?!

Nevertheless, Yezidi religious oral poetic texts were published separately in writing
form, and the following are some prominent examples in a roughly chronological order.
In 1933, C. Bedirxan published the booklet Nivgién Ezdiyan (Yezidis® prayers), consisting
of some religious poetic texts known as Dz‘a.22 In 1978, O. Celil and C. Celil published
Zargotina Kurda (Kurdish folklore) that consist of about 60 Yezidi religious texts
(including variants).23 Following that, in 1979, X. Siléman and X. Cindi published the

16 Kreyenbroek and Rashow 2005: 23, 48; Omarkhali 2011-2012: 195.

17 From the interview with Qewlbéj (reciter of Qewl) Merwan Xelil, conducted by Omarkhali on
02.03.2008, Nienhagen, Germany, cited in Omarkhali 2017: 98.

18 Sivan, Rézan (2010), “Derwazeyek bo Conenav Jiyan G Berhemé Qewlbéj Pir Resé Heyran” (An
Introduction to Life and Qewls of Pir Resé¢ Heyran), Mekfe/, No. 1, p. 32; Omarkhali 2011-2012: 161-
162.

19 See Hecl, B. F. (2002), Baweri ii Mitolagiya Ezidiyan (Belief and Mythology of Yezidis), Duhok: Hawar,
p. 6; Kreyenbroek and Rashow 2005: 53; Omarkhali 2017: 91.

20 For different examples about the language of the modern Kurdish poetry see Sivan, Rézan (2012a),
Humanizim di Hozana Nii ya Kurdi da (Humanism in the Modern Kurdish Poetry), Duhok: Hawar, pp.
235-369.

21 Omarkhali in her research states that she collected around one thousand of the available published and
unpublished Yezidis oral poetic texts in private archives, including different versions. See Omarkhali
2017: 85.

22 Bedirxan, C. (1933), Nivégién E’zz@zm (Yezidis’ prayers), Damascus: al-Taraq.

2 Celil, O. and Celil, C. (1978a), Zargotina Kurda (Kurdish Folklore), Yerevan: Academy of Sciences of the
Armenian SSR. Religious texts, pp. 302-464; Celil, O. and Celil, C. (1978b), Zargotina Kurda (Kurdish
Folklore), Vol. II, Moscow: Nauka. Religious texts, pp. 5-53.
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book Ezdiyati (Yezidism), a collection of about 20 religious texts.2 In 1982, the Russian
scholar M. B. Rudenko published a book on Kurdish ritual poetry, which included some
Yezidi religious oral texts.?> In 1985, X. Siléman published his book Gundiyati (Village
Lore) that included some religious hymns.2¢ In the Kurdistan region of Iraq, the Lalish
centre published the cultural periodical La/ish (1993- until the present day) in 44 issues.
It plays an important role in the textualisation of many Yezidi religious oral poetic texts.
In 1996, X. Cindi published the book Hindek Diea ii Dirozén Fzdian (Some Yezidi
Prayers).2” In 2001, K. Anqosi published some religious texts in his book.28 In 2004, the
biggest collections of Yezidi religious texts were published by X. C. Reso in his book in
two volumes.2? §. Q. Dinani published the first volume of his book in 2012 and the
second one in 2013.39 The last important book on religious texts is Kh. Omarkhali’s The
Yezidi Religions Textual Tradition: From Oral to Written in 2017, which is a detailed study of
almost all of the published and unpublished Yezidi religious texts.3!

The existence of a large and historically continuous corpus of various types of Yezidi
religious poems transmitted without the use of writing was unknown in the West until
the 1990s.32 In 1995, Ph. G. Kreyenbrocek published his book Yezidism: its Background,
Observances and Textual Tradition® which included English translations of many Yezidi
religious poetic texts; it is a pioneering work in this field and it was an initial work for
this genre to be introduced to the Western scholarship.

As no written theological tradition exists in Yezidism and too little is known about
the religious knowledge that is, or used to be, transmitted in each of the priestly lineages
(ocax) to allow it be assumed that this knowledge can be regarded as a counterpart of
what the West knows as ‘theology’, i.e. a discipline which systematically studies religious
beliefs and theory, references to Yezidi beliefs in academic works generally assume an
‘implicit theology’ of the Yezidi religion, which can be deduced from references in the
sacred hymns (Qew)) and a study of Yezidi rituals and observance. This ‘implicit
theology’ will here be referred to by the Kurdish term Xwdénasi. This work is based on
the same assumption, which informs its methodological approach.

The present work aims to illustrate the considerable role that natural elements and
symbols deriving from nature play in the Yezidi religious tradition by means of a

24 Sileman, X. and Cindi, X. (1979), ﬁgdﬁati: Li ber Rosnaya Hindek Tékstéd Ayiné ngjdﬁzm (Yezidism: in the
Light of some Religious Texts of the Yezidis), Baghdad: Kor7 Zanyari Kurds, pp. 17-114, 138-139.

25 Rudenko, M. B. (1982), Kurdskaja Obrjadovaja Poezija (Poxoronny Prichitanija) [Kurdish Ritual Poetry
(Funerary Lamentations)]|, Moscow: Hayka.

26 Siléman, X. (1985), Gundiyati (Village Lore), Baghdad: al-Hawadit, pp. 93-126.

27 Cindi, X (1996), Hindek Diea it Dirozén Fzdian (Some Yezidi Prayers), s.L, puplisher: Xelil Cindi.

2 Anqosi, K. (2001, Ayin 7 Qiraré Diné Fzditiyé (Religion and Law of the Yezidism), Thilisi.

2 Reso, X. C. (2004), Perin ji Edebé Diné E{a@/ﬂﬂ (Pages of the Yezidi Religious Literature), 1sted., in two
volumes, Duhok: Spiréz.

30 Dinani, §. Q. (2012), Cend Tékistén Pirozén Ola EAZitZ}j/dﬂ (Some Sacred Texts of the Yezidi Religion), vol.
I, Duhok: Hawar; Dinani, $. Q. (2013), Cend Tékistén Pirozén Ola Ezidiyan (Some Sacred Texts of the
Yezidi Religion), vol. IT, Duhok: Hawar.

31 Omarkhali 2017.

32 See Kreyenbroek 2009: 23.

3 Kreyenbroek 1995: 170-326.
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description and analysis of relevant passages in the traditional religious texts in
Yezidism, an examination of the results of a number of qualitative interviews with
Yezidis, and a study of the role of these elements in rituals and observances. The focus
is on the four sacred elements of nature: fire, water, earth and air/wind. As a descriptive
analytical study, it will describe and analyze that role in religious beliefs and practices
based on Yezidi religious poetic texts and living religious tradition.

The first part of the thesis deals with nature in the Yezidi beliefs and includes a study
of light in Yezidi implicit theology, the Yezidi cosmogonical and cosmological myths,
the anthropogonical myth, Yezidi eschatology and the end of the world. The second
part deals with religious practices and includes festivals, observances, rituals and
customs.

Nature in the Earlier Studies on Yezidism

It is worth mentioning here that is very rare to find studies specifically related to my
research, therefore, I have referred to general sources that give indications about nature
in Yezidism.

In 1852, G. P. Badger, in his work The Nestorians and their Ritnals, gave some
indications to the role of fire and light, as being elements symbolizing the sun, are also
regarded as symbols of the good Deity by the Yezidis.3* In this context, H. Ch. Luke, in
his book Mosul and Its Minorities (1925), refers to the holiness of fire in Yezidism during
the ritual of lighting lamps in Lalish. He regards Yezidis as nature-worshipers and
describes the natural elements such as the water of springs and streams, and many types
of trees in Lalish valley as holy. He gives an indication that some prohibitions are based
on keeping nature clean.’> R. H. W. Empson in The Cult of The Peacock Angel: A Short
Account of The Yezidi Tribes of Kurdistan (1928), describes Yezidis as worshipers of nature.
He also remarks on the holiness of water, springs, trees, the ritual of lighting lamps,
baptism, and the use of trees in healing practices in Yezidism.3¢ In some parts of her
work Peacock Angel: Being Some Account of V'otaries of a Secret Cult and their Sanctuaries (1941),
E. S. Drower focuses on the holiness of trees, springs, stones and caves in religious
places and shrines. She desctibes the Sersal feast and refers to the natural elements in its
rituals.3” T. Wahby, in his book The Rennants of Mithraism in Hatra and Iraqi Kurdistan and
its traces in Yazidism (1962), gives some explanations about the holy caves and springs,
and refers to the holiness of the four elements of nature in Yezidism. He also talks about
the origin of Berat (as a holy soil) and baptism with holy water.® S. S. Ahmed, in his
book The Yazidis: Their Life and Beliefs (1975), stresses the holiness of natural elements in
religious places and sites of pilgrimage, e.g. trees and springs. Moreover, he gives
information about the religiousness of baptism, Berat and indicates the importance of

3 Badger, G. p. (1852 1), The Nestorians and their Rituals, vol. 1, London: Joseph Masters, p. 117.
% Luke, H. Ch. (1925), Mosul and Its Minorities, London: Martin Maclhose.
3 Empson 1928.

37 Drower, B. S. (1941), Peacock Angel: Being Some Acconnt of 1 otaries of a Secret Cult and their Sanctnaries, 1 ed.,
London: Butler & Tanner Ltd.

3 Wahby 1962.
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the role of natural elements through the description of some religious feasts and
festivals.®

In 1995, Kreyenbroek published Yezidism: Its Background, Observances and Textual
Tradition. His book is unique and exceptional in comparison with the eatlier studies on
Yezidism; as is clear from its title, its contents are specific and detailed about Yezidi
beliefs, observances and textual tradition. The author presents valuable information on
the veneration of natural elements by explaining the acts of worship and devotion during
pilgrimage to Lalish. He explains the veneration of the four elements of nature in general
and also trees, the water of springs, stones and caves in religious places and praying
towards the sun.40 In 1997, H. Hirmi in an article entitled “al-Tufan” (Flood), pointed
out the history of the flood myth in Yezidism and the role of water in it.*! In the same
year, H. Gindi [Rashow] in his two articles ‘al-Dalalat al-Ramziyat fi al-Adab al-Dinf al-
Ayzidi, al-Halaqat al-Ula wa al-Taniyat’ (Symbolic Indications in Yezidi Religious
Literature, Part I-11), referred to the origin of some religious symbols and objects such
as Serbiké Avé (Jar of water) and Zergiiz (Walnut tree); he analyzes their meaning and
symbolic indications based on Yezidi religious literature.*2 Also, in 1998, in his book
Nahwa Ma'rifat Hagiqat al-Diyanat al-Ayzidiyat (Towards a Knowledge of the Truth of
Yezidi Religion), he writes about the history and origin of some religious rituals that
have links with nature and gives explanations and interpretations about them, such as
lighting lamps, performing baptism, and praying towards the sun. He gives references
in general about the holiness of the four elements of nature and fire as the symbol of
the sun on the earth. Furthermore, he refers to some natural elements in the rituals of
feasts and festivals.*3

In 1999-2000, V. Voskanian in his article “Dewrésé Erdé: The Yezidi Lord of the
Earth”, shows the role of that figure in Yezidi religious beliefs and life.* In 2005,
Kreyenbroek in collaboration with Kh. J. Rashow in the book God and Sheikh Adi are
Perfect: Sacred Hymns and Religions Narratives of the Yezidi Tradition, gives clear explanations
of some Yezidi observances that have a link with nature such as the water of holy
springs, caves and caverns, some taboos and prohibitions based on the natural elements,
Berat as holy soil and the water in baptism. Moreover, he refers to the respective roles
of water, earth, Dur (peatl), Eternal Tree [Dara Herberé], Qendil (Lamp), the four elements
of which the wotld consists (Earth, Water, Wind, and Fire), their role in cosmogony and
cosmology and how they are used to form the body of Adam in Yezidi myths.*> In 2009,

3 Ahmed, S. S. (1975), The Yazidis: Their Life and Beliefs, Miami: Field Research Projects.

4 Kreyenbroek 1995.

4 Harmi, H. (1997), “al-Tafan” (Flood), Roj, No. 3, pp. 92-107.

4 Gindr, H. (1997a), “al-Dalalat al-Ramziyat fi al-Adab al-Dinf al-Ayzidi, al-Halaqat al-Ula” (Symbolic
Indications in Yezidi Religious Literature, part I), Roj, No. 2, Hanover: EZIA, pp.7-39; Gindi, H.
(1997b), “al-Dalalat al-Ramziyat fT al-Adab al-DinT al-Ayzidi, al-Halaqat al-Taniyat” (Symbolic
Indications in Yezidi Religious Literature, part II), Roj, No. 3, pp. 7-31.

# Gindr, H. (1998), Nahwa Ma'rifat Hagiqat al-Diyanat al-Ayzidiyat (Towards a Knowledge of the Truth of
Yezidi Religion), Uppsala: Rabun.

# Voskanian, V (1999-2000), “Dewrésé Erdé: The Yezidi Lord of the Earth”, IC, Vols. III-1V, IS, pp.
159-166.

4 Kreyenbroek and Rashow 2005.
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Kh. Omarkhali in collaboration with K. Rezania in “Some Reflections on the Concepts
of Time in Yezidism”, refers to the fact that there are three big mythological events in
history named zofan (lit. ‘storm’, ‘flood’) through water (fofana avé), fire (tofana agiri) and
wind (air) (tofana ba).*¢

In 2010, B. Acikyildiz in her book The Yezidis: The History of a Community, Culture and
Religion, explains baptism with water and holy caves; she also describes holy trees, springs
and stones in religious places, the myth of flood, and the holiness of some natural
elements during festivals and ceremonies.*” In 2013, Omarkhali in her article “Ré G
Rismén Cejna Xidir Nebi 4 Xidir Eylas li Cem Ezidiyén Kafasiyayé” (The Ceremonies
of Xidir Nebi and Xidir Eylas Feast Among the Yezidis of the Caucasus), which is about
the feast of Xudir Liyas, refers to Ava Heyaté/ Ava Héwané (the water of life or eternal
water) and its role in the Yezidi mythology.*® In 2013, Kh. Salih in an article under title
of “The Yazidian Religion as a Religion of Canonizing the Elements of Nature”, which
draws on secondary sources, explains nature in Yezidism in general and briefly, from
page 17 to page 24, he discusses the veneration of the sun, the moon, the stars, trees,
water and the earth, and also about some Yezidi religious objects, such as Berat as holy
soil and Gzrivan/ Tok (Sacred Shirt) as the symbol of the circle of the life.# In 2013, X.
A. Ceffo and Z. ‘E. Silo in their book Ji Piroziyén Ezidiyan (Of the Yezidi Holy Objects),
based on the religious oral tradition and some sebeges of religious texts, give general
information about some religious objects and symbols in Yezidism, such as the sun, the
moon, Cira (lamp), Berat, Zergiz (walnut tree), the Kaniya Sipi (White Spring) and Zimzim
spring.>0 In 2017, Omarkhali in her book The Yezidi Religions Textual Tradition: From Oral
to Written, provides general information about Dara Herberé (the endless tree), water, sea
and earth in the Yezidi myths of Cosmogony and Cosmology.>!

The above sources have highlighted the following:

Several earlier studies mention the holiness of nature and focus particularly on some
aspects of the natural elements through the description of the Yezidi religious places,
observances, feasts and festivals, for example they refer to the water in baptism, fire in
lighting lamps and when a tree, a spring etc., becomes a holy site or shrine of pilgrimage.
They also give the historical references, general information on some holy objects such
as Berat as holy soil. As a result, most of these publications elaborate on the holiness of
the elements of nature without giving value to the role these elements play in beliefs and
observances connected with Yezidi religious life. More clearly, a specific detailed or

46 Omarkhali, Kh. and Rezania, K. (2009), “Some Reflections on the Concepts of Time in Yezidism, From
Dagna to Din. Religion’, in Ch. Allison, A. Joisten-Pruschke and A. Wendtland (eds.), Kultur und
Sprache in der iranischen Welt, Wiesbaden: Harrassowitz Vetlag, pp. 336-352.

47 Acikyildiz, B. (2010), The Yezidis: The History of a Community, Culture and Religion, 1.ondon & New York:
Replika and Tauris.

4 Omerxali, X. (2013), “Ré G Rismén Cejna Xidir Nebi G Xidir Eylas i Cem Fzidiyén Kafasiyayé” (The
Ceremonies of Xidir Nebi and Xidir Eylas Feast Among the Yezidis of the Caucasus), in E. Boyik
(ed.), Cenén Ezidiyan (Y ezidian Feasts), Erbil: Capxana Rewsenbiri, pp. 43-58.

4 Salih, Kh. (2013), “The Yazidian Religion as a Religion of Canonizing the Elements of Nature”, Lalish,
No. 38, pp. 8-29.

30 Ce'fo, X. A. and Silo, Z. ‘E. (2013), Ji Pirozzyén ﬁ{ifl@/ﬂn (Of the Yezidi Holy Objects), 1%t ed., Duhok: Hawar.

51 Omarkhali 2017: 114-132.
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near-comprehensive academic study dedicated to the role of the four elements of nature
in Yezidi religious beliefs and observances is not found. Therefore, this academic and
detailed study is an initial attempt to fill that gap.

Methodological Considerations

There are different definitions of the term “nature”.52 For the purpose of this thesis, I
focus on the four elements of nature mentioned eatlier, which are regarded as sacred
and the origin of all other elements of nature in Yezidism.

As this research deals with a range of different religious topics, it requires various
methodological approaches. I have mainly made use of the following methods.

Data collection Methods53

It is worth mentioning, the fieldwork of this dissertation was carried out in Yezidi areas
in the Kurdistan region of Iraq and in Northern Iraq as their native lands and the centre
of their religion.

The study is primarily based on the religious textual tradition in the form of religious
poetic texts. Most of them were taken from Kreyenbroek and Rashow 2005: God and
Sheikh Adi are Perfect: Sacred Hynms and Religious Narratives of the Y ezidi Tradition; many others
were taken from O. Celil and C. Celil 1978 11: Zargotina Kurda (Kurdish Folklore); Siléman
and Cindi 1979: Ezdiyati- Li ber Rosnaya Hindek Tékstéd Ayiné Ezdiyan (Yezidism: in the
Light of some Religious Texts of the Yezidis); Sileman 1985: Gundiyati: Aljyeki Entiropoloct
(Village Lore). Reso 2004: Perin ji Edebé Diné Ezdiyan (Pages of the Yezidi Religious
Literature) in two volumes; Heci 2002: Baweri /i Mitolggiya Fzidiyan (Belief and Mythology
of Yezidis); Dinani 2012 and 2013: Cend Tékistén Pirozén Ola Ezidiyan (Some Sacred Texts
of the Yezidi Religion) in two volumes. However, many of those religious poetic texts are
taken from magazines — Lalish, Rogj and Mebfe/ (on which see the list of the references).

In addition, religious sayings were collected and are used in the study whenever
appropriate.

I also worked with religious material culture, objects and artifacts, such as the Serbiké
Avé (The jar of water), the Berat (Sacred balls made from Lalish soil), etc.

Regarding participant observation and observations of performances, I participated
in various religious practices, events, ceremonies and rituals in different villages and

52 See Oelschlaeger, M. (2005), “Nature”, in M. C. Horowitz and ]. Berkey (eds.), New Dictionary of The
History of Ideas, in 6 volumes, vol. IV, New York: Thomson Gale, pp. 1615-1620; Long, p. O. (2004)
“Nature”, in J. Dewald and George C. Bauer (eds.), Europe 1450 10 1789: Encyclopedia of the Early Modern
World, vol. IV, New Yourk: Thomson Gale, pp. 253-258. About relationship between nature and
religion see Taylor, B. R. and Kaplan, J. (2005), “Introduction: Introducing Religion and Nature”, in B. R.
Taylor and . Kaplan (eds.), The Encyclopedia of Religion and Nature, in 2 Volumes, London & New York:
Thoemmes Continuum, pp. vii-xxi.

3 For data collection methods in this research, these sources were beneficial: Flick, U. (2009), .An
Introduction to Qualitative Research, 40 ed., London: SAGE; Baha, H. (2016), An Introduction of Descriptive
Abnalysis, Its Advantages and Disadpantages (Master’s thesis), Lineburg: Leuphana University; Kothari, C.
R. (2004), Research Methodology: Methods and Technigues, New Delhi: NAIP.
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towns in the Kurdistan region of Iraq. He also observed various religious events,
especially those exclusively performed by religious men in religious places. All of these
helped him to collect important new and hitherto unpublished information.

One of the key sources for this study is extensive qualitative interviews with many
Yezidi experts in religious knowledge. In total, I interviewed twenty-nine people in the
homeland (Kurdistan region of Iraq) and in Germany (see the List of Interviewees).
Amongst these were individuals such as Babé $éx and Babé Cawis as members of the
Yezidi Spiritual Council, and most of the Micéwirs (custodians) of religious places in Lalish
and other holy places. The method adopted is that of qualitative group and individual
interviews, as well as non-directive (unstructured and semi-structured) interviews.

I took photos of holy natural elements, objects and features, religious material
cultural, as well as religious practices, observances, rituals and customs that are based
on the role and veneration of nature and its elements when it was necessary. There are
fifty-seven images (see the List of Images in Appendices). The fact is that I as a member
of the Yezidi community naturally facilitated connections with Yezidi community and
its living religious tradition. As is well known, holy objects would not be readily available
to non-Yezidis. However, I was able to conduct interviews with religious and learned
men and to take photos of religious places and holy objects.

Secondary data (sources) such as documentaries, books, newspapers, journals, articles
and the internet, in Kurdish, Arabic and English, have been consulted for this study.

Data analysis methods

Descriptive analytical. This method describes what exists, and tries to pave the ground for
finding new facts: ““The major purpose of descriptive research is description of the state
of affairs as it exists at present.”>* Also, ““The main characteristic of this method is that
the researcher [...] can only report what has happened or what is happening. [...] The
methods of research utilized in descriptive research are survey methods of all kinds,
including comparative and correlational methods. In analytical research, on the other
hand, the researcher has to use facts or information already available and analyze these
to make a critical evaluation of the material.”>>

Interpretation. For the purpose of interpretation of oral religious traditions,
documents, religious material culture, etc. the ewic point of view will strongly be
considered.

Notes on terminology and translation

In the English language literature, there are different translations of original Yezidi
terms. However, I here use the original Kurdish terms with their translation in brackets,
like Dur (peatl), Nir (light), etc. This is done to avoid misrepresentations, mistranslations
and overgeneralizations.

In religious Yezidi literature, there are synonyms for certain objects and concepts,
for example, Fitile/Cira (Lamps), Tok/Kiras/Girivan (Sacted undershirt), and Kk

54 Kothati 2004: 2-3.
55 Tbid.
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Lalish/ Mebdera Boza/ Civata Boza (the assembly of Boza). Here the ones most often and
most used in religious texts and in Yezidi communities will be used.

In general, a literal translation will be used for religious texts if no appropriate
equivalent can be found in English. Even so, I use the name God for translating
different names of God in Yezidism, such as Pedsa, Xuda, Reb, EA'zzA, etc., for a better
understanding and a clear interpretation.

Almost all Kurdish texts and all religious textual and oral religious traditions are
presented with English translations. When the cited source of Yezidi religious poetic
texts is not in English, this means the English translation is entirely my own; if these
religious texts are taken from Kreyenbroek 1995, Yezidisn: its Background, Observances and
Textunal Tradition, and Kreyenbroek and Rashow 2005 God and Sheikh Adi are Perfect: Sacred
Hymmns and Religions Narratives of the Yezidi Tradition, then 1 have depended on their
translations, though not always completely. For translating religious texts and religious
terms in general, Omarkhali’s (2017) book, The Yezidi Religions Textual Tradition: From
Oral to Written, proved very helpful.

In some religious texts, there are different religious and mystical terms and
metaphorical expressions, which are not always easy to translate precisely into English.
Therefore, I have provided explanatory footnotes on those terms for a better
understanding. 1 frequently consulted Yezidi experts in the religious tradition for
translating the religious texts. English translations of the titles of articles and books in
Kurdish and Arabic are given in brackets.

Notes on religious poetic texts

- Not all religious poetic texts have been published and most of them have more than
one variant, so that there are differences (e.g. in the number of sebeges or stanzas, their
wording and grammar) between the various versions. Here several variants have been
considered. I have taken them from different sources and most of them from the first
publication.

- Owing to various prosodic factors, there are many unusual forms in the sebeges; I refer
to the ‘correct’ forms in footnotes.

- In most cases, sebeges have been transcribed without punctuation, whilst punctuation
is used in the translation.

- Some sebeges have rarely been used more than once because their content touches on
more than one theme; here the focus is each time on one theme, as in the sebege below:
each line has a link with a different theme, the first line for baptism, the second line for
fasting, and the third one for prayer:

Mor li Kaniya Sipi ye Baptism is by the water of the White Spring
Roji bi navé Ei ye The fast is in the name of Hzi
Duha fer ¢ i hegi ye.56 The prayer is obligatory and truthful.

50 Beyta Kaniya Sip7 (Beyt of the White Spring), seb. 8, in Sileyman, $. (2013), “Beyta Kaniya Sipi” (Beyt of
the White Spring), La/ish, No. 38, p. 41.
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Structure of the thesis

The study consists of an abstract, acknowledgements, a list of abbreviations, notes on
transcriptions, an introduction, two parts that include nine chapters in all:

Part One focuses on the role of the natural elements in Yezidi belief through textual
traditions and comprises the following four chapters.

Chapter I is concerned with light and other elements of nature in Yezidi implicit
theology; it focuses on Xudé (God), Tawusi Melek, Sésims and Heft Sur (the seven
mysteries) and their links with light. Chapter II is about the sacred natural elements in
the Yezidi cosmogonical and cosmological myths). It focuses on the role of nature in
the creation myth, in particular on Dur (the Pearl), and its four natural elements: water,
fire, earth and air as the fundamental elements in the creation of the world and in the
emergence of life on earth; it also deals with the Xwdan (Lord) of the four
elements. Chapter 111 is dedicated to the role of the sacred natural elements in the
creation of human beings and in the life and death of humans. Chapter IV is
concerned with the role of nature and the four elements of nature in Yezidi
eschatology.

Part Two is about the role of natural elements in Yezidi religious observances and
it consists of five chapters. Chapter I discusses the role and veneration of nature and
its four sacred elements in Yezidi acts of worship and devotion. It studies the role of
the natural elements in prayers in the rites of pilgrimage, and in fasting. Furthermore,
the role of natural elements in other acts of worship is described, such as swearing
oaths by the natural elements. Chapter II explores the role of the natural elements in
connection with religious places, notably Lalish, Civata Boza (the assembly of Boga),
Zéw (Couttyard), Mezar/ Zehman (Cemetery), Qub i Avabiyé Xasa (cupola and
Mausoleum), Nisangeh (Shrine), and Silavgeh (the place of greeting). Chapter III is
dedicated to the role and veneration of the sacred natural elements in religious feasts
and festivals during the four seasons of the year. Chapter IV looks at the role of
nature and its four elements in religious customs. It discusses Yezidi rites of passage,
such as childbirth, marriage and funeral customs. Furthermore, it describes religious
customs that form part of the daily lives of the Yezidis and that have a strong relation
to nature, such as customs regarding washing, eating, sleeping and clothing. It also
deals with the prohibitions and taboos concerned with the four elements of nature.
The last section of this chapter is about healing practices. It consists of four
subsections, each one of which describes one of the ‘elements’ in healing practices.
Chapter V, as the last chapter of the study, is dedicated to the number of religious
objects and concepts directly connected with nature, such as: Berat (Sacred soil ball),
Serbiké Avé (Jar of water), Cira (Lamp), Dara
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Zeytiiné (Olive tree), Zergiiz (Walnut tree), etc. Finally, there is a conclusion, a list of
interviewees, a glossary of Yezidi terms, a list of images and a bibliography.

Map: The Yezidi Settlements in the Kurdistan region of Iraq and in Northern Iraq.
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Religious Beliefs






Chapter I
Light and Other Elements of Nature in Yezidi
Implicit Theology

Regarding the terminology used here, this ‘implicit theology’ will be referred to by the
Kurdish term Xudénasi, which literally means ‘Knowing God’ and which could be
translated as the knowledge of God. As a term in religious literature it is referred to as
‘theology’ but because it is based on religious oral tradition and is implicit in both
traditional hymns and modern narratives, it could be called ‘implicit theology’.>”

This chapter secks to describe and analyse how light and other elements play a role
in implicit Yezidi theology through the figures of God, Tawusi Melek, Sésims and Heft Sur.
Additionally, it will discuss some beliefs about light in Yezidi theology that will be
regarded as an initial study.

The chapter is divided into four sections. The first deals with God as Nzrand God’s
characteristics related to nature. The second section examines Tawusi Melek as Niirand
his characteristics related to nature. The third part further explores Sésims, the lord of
the sun, as N7r, and his features connected to nature. The final section is concerned
with Hef? Sur (Seven mysteries) as Nzir and their relation to nature. Finally, there will be
an evaluation of the findings.

57 In this regard Kreyenbroek states “The Yezidi tradition can only be understood as the product of a long
period of oral transmission. The lack of a written tradition has, as we saw, prevented the development
of a formal theology.” (Kreyenbroek 1995: 19). Likewise, Omarkhali writes “[a]s Yezidism is based on
an oral tradition, one can hardly speak of Yezidi ‘theology’ or assume the existence of a single codified
system of belief; they may differ from region to region and the Yezidi ‘theology’ up to now can be
called ‘implicit”™ (Omarkhali 2017: 25).



46 Part I: Nature and Religious Beliefs

However, before the first part of the chapter, it is worth mentioning, in Yezidism,
there are several names for God and various forms of address for God that are usually
used in the religious literature.>8 The names are of Iranian origin in the Kurdish language,
such as Xudé/ Xweda (God), Ezda/ Yezdan (God), Fz7 (God), Xudawend/ Xudavend (Lord),
Xudan (Lord), Padisa (King), Shah (King), Mir (Prince), but also from Arabic: Xalig
(Creator), Allah (God), Elahiyo My God), Melik (King), Reb/Rebi (Lotd, My Lotd).
There is a hymn called Qewlé Hezgar 7 Yek Nav (the Hymn of the Thousand and One
Names), which focuses on these names. It must be understood that in this work, the
single name “God” has been used for all these names because they all, ultimately, mean
God.

The following religious texts refer to God as having a thousand and one names:

Pedsayé min  hezar i yek nav e My King (i.e., God) has a thousand and
Li ba wi ev dinya se‘at i gave, ...”* one names
For him, this wotld is a matter of an hour,
an instant, ...
Also, in:

Pedsayi hezar 7i yek nav li xo dana ye My King has a thousand and one names

Navé mezin her Xuda ye.5 The greatest name is Xuda (God).
BEzda, Xuda Sah and Pedsa:

Ezdayé min Xuda ye My creator is Xuda (God)

Sa ye, Pedsa ye [He] is the Lord, [and] the King6?

Hezar nav pé daye.5' [He] is called by one thousand names.

As regards the terms Nzr as light, Dur as pear]l and Sur as mystery, these are literal
translations, but according to Yezidi tradition as explained in this chapter, their
meanings are much deeper. For this reason, I have here used the original terms.
Moreover, the term Hef? Suris often translated as Seven Mysteries, Seven Holy Beings,
Seven Divine Beings and/or Seven Angels. There are several meanings for one term but
the original term, which is Hef? Sur, is used here.

8 On the names of God in detail see Kreyenbroek 1995: 91-99; Omarkhali, Kh. (2009), “Names of God
and Forms of Address to God in Yezidism with the Religious Hymn of the Lord”, MO, 15, 2, pp. 13-
24.

5 Qewlé Hezar 71 Yek Nav (The Hymn of the Thousand and One Names), seb. 1, in Kreyenbroek and
Rashow 2005: 74.

6 Text details are unknown, in Reso, X. C. (2004), Perin ji Edebé Diné FEzdiyan (Pages of the Yezidi
Religious Literature), 15t ed., vol. I, Duhok: Spiréz, p. 107.

v Qewlé Mir Mebhmedé Kurdi (The Hymn of Mir Mehmedé Kurdi), seb. 14, in Reso 2004 I: 556.

2 They are the two names of God in Yezidism.
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1 God as Niir and His Characteristics Related to Nature

The term N7r can be translated literally as light, but according to Yezidi tradition, it has
a wider meaning and it extends much further. This section will describe and explain God
as Nzrand His characteristics related to nature through two main themes.

1.1 God as Niar

God as an eternal Nir. In the Yezidi tradition and according to the religious literature,
God is an eternal N7rand always gives light and is the source of light:

Wise men have said

My King (i.e., God) is eternalo

[He] was light and the light has came from
Him.

‘Eﬂfﬂ we go ye
Pedsé min her hebi ye
Niir bii, niir Ié ¢ii ye.”

God existed as light before the creation of the world. God was light when He was in
Dur (a peatl), that is, before Dur exploded and created the world:

Pedsa I nav duré dilxwaz e [Our] longing is for King (i.e., God) in the
Niira wi bi sé hezar i 5é libas e pearl
Navek ji yé Xudé miraz e His light has three thousand and three
forms®6
One of God’s names is the object of [out]
wishes.
Also, in:

Before carth, before sky

God existed, the light of lights
From whose Might was created the
universe, ...

Beri ‘erda, beri ‘ezmana
Xudé hebil, nitri nitran e
Ji qudreté kewn kir beyan e, .. .57

God as Nur is the designer of all designs, i.e., the creator of all creatures:

Ewl Pedsayé min nir bii In the beginning, my King (i.e., God) was

Neqgasé neqsé hur bii Niir

7 beri xet i kitéh 7i defter 7i misur bi.58  [He] was the designer of detailed
designs®

Before writing, [holy] book, copybook
and scripture.

03 Qewlé Pir Hemedé Boz (The Hymn of Pir Hemed the Grey), seb. 1, in Reso 2004 I: 552.

04 Literally, ‘always exist.”

5 Dii‘a Mirazé (The Prayer of Wishes), seb. 1, in Kreyenbroek and Rashow 2005: 279.

0 This is an Arabic word that literally means ‘garments.”

67 Text details are unknown, in Reso 2004 I: 107.

8 Qewlé Heré Beré Ko Bu? (The Hymn of Where was [God] at the beginning?), seb. 5, in Reso 2004 1: 259.
 Literally, ‘He was an engraver of small things.”
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Furthermore, God as Nzrlighted the sun, the moon and the entire universe, i.e., God

created them:

Ew gesira cebwer binyat
Roj i heyv ji nav hilat
Bi wé niiré rubn dibin gendi kinyat.””

That palace whose basis is jewellery

Sun and Moon rose from it

From that light, all the universes are
lightened.

Moreover, Niirin xerza nirani (luminous seed) solidified the earth and established life

on it in the time of creation:

Weki ‘erd ii ‘ezman nedisekini
Lalisek pés migabil dinijini

Mihbeta xerza nirani di nav  da

disekint.”’

Be'dr ¢il sali bi hijmar e
‘Erdi bi xo ra negirtibii hesar e

Heta mibbeta xerza niirani bi nav da

nedihinare.

K Lalis dibate
L7 ‘erdé sin dibii nebat e
Pé zeyinandibi cigas kinyat e.”*

When the earth and the sky were not yet
stable

[He] created a form of Lalish opposite
them72

The love of the luminous seed, acting as
leaven,” came to dwell in it.

Afterwards, count forty years:

The earth did not become solid"

Until the luminous seed of Love, acting as
rennet,’® was sent into it.

When Lalish came
Plants began to grow on earth
All creations were embellished by them.””

On this belief, the Yezidi author X. C. Reso says, “Xerzé nzr/ (luminous seed) is leaven;
any leaven that creates human beings, animals, plants, etc., that light is the cell of life.”’8
God is Niras the holy light for worshipping. Also, this Nzris the symbol of humans’

love and passion for God:

7 Qewlé Nadir (The Hymn of Rare [Knowledge]), seb. 20, in Hekari 2005: 175.
™ Qewlé Zebiini Meksir (The Hymn of the Weak Broken One), seb. 18, in Kreyenbroek and Rashow 2005:

58-60.

72 “ILe., when earth and heaven had not yet come to rest, a celestial counterpart of Lalish was created
outside these”, Kreyenbroek and Rashow 2005: 59, n. 14.

73 “Le., causing the world to grow solid and become as it is”, Kreyenbroek and Rashow 2005: 60, n. 15.
7 Qewlé Zebiini Meksir (The Hymn of the Weak Broken One), seb. 32, 34 in Kreyenbroek and Rashow

2005: 61-62.

75 “Lit. took solidity unto itself”’, Kreyenbroek and Rashow 2005: 61, n. 21.
76 “Lit. ‘leaven, yeast’; since the substance in question causes liquids to coagulate, the translation ‘rennet’
seems preferable here”, Kreyenbroek and Rashow 2005: 61, n. 23.

77 “Lit. existing things”, Kreyenbroek 1995: 180, n. 39.

78 Reso 2004 I: 154, n. 1.
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Ew bi xo diperiste He worshipped himself

Mibbet ber yek i best e Love was always one, and conscious

Ew niir bii bi xo diperiste. He was Nir, worshipping himself.

Pedsé min niir bii, niir hate bal e My King (i.e., God) was Nz, and Niir

Asig celil e, me'siiq celal e came from him

Mér dipirsi ew hal e.”? The Lover is splendid, and the beloved is
splendor!

A Man asked about these things.

The Nir is the source of the Yezidis’ veneration of light in general. Consequently,
Yezidis believe that the path of their religion is the path of light and brightness:

Réka me niir e zerbav e Our way is light and pious being??
Ew ronah ye, ew tav e It is light and sunshine
i tari, tav dave8! From darkness, it returned light.

God as light in other Yezidi traditions. Religious texts refer to the light of the sun as a
manifestation of the light of God. Therefore Yezidis pray with their faces towards the
light of the sun as the light of God: in D#x‘a Sifagé (the Dawn Prayer), light and the sun
are regarded as the symbols of the supreme God:

Ya miéré (miré) li ber erkané O holy being of obligation
Ya siba roj ii ronkayé O morning of sun and light
Ya Xudayé bilind, Xudané sozdayé® O supreme God, the Lord of promise.

In a version of Du'a Sipédebé (the Morning Prayer) which is performed in the direction
of the sun, all its sebeges start with the phrase Yz Reb7 (O Lord) and the first sebege starts
with Xwédeyo (O God):

Xwédeyo! ji bona sané te, suna te O God! For the sake of your abilities and
Ji bona Padsabiya te.5* your doctrine
For the sake of your Kingship.

Also, another version of the Morning Prayer refers to how, from Nir (i.e., God), light
brightened (i.e., the light of the sun). At the end of the sebege this light is addressed as
“Creator’™

7 Qewlé Bé 7i Elif (The Hymn of B and A), seb. 3, 4, in Kreyenbroek and Rashow 2005: 72.

80 “In the Yezidi tradition, the word ‘beloved’ is thought to refer to God; lover’ to Tawusi Melek (KhR)”,
Kreyenbroek and Rashow 2005: 72, n. 60.

8t Qewlé Mir Mebmedé Kurdi (The Hymn of Mir Mehmedé Kurdi), seb. 10, in Reso 2004 I: 555.

82 “Lit. ‘a good man,’ the term gerbab is often used for pious mystics”, Kreyenbroek and Rashow 2005:
211, n. 89.

8 Du'a Sifagé (The Dawn Prayer), seb. 4, in Reso, X. C. (2004), Perin ji Edebé Diné Egdz)/an (Pages of the
Yezidi Religious Literature), 15t ed., vol. II, Duhok: Spiréz, pp. 970.

84 Du'a Sipédehé (The Morning Prayer), seb. 1, in Reso 2004 1I: 978.
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Stbeye rof zerigi The sun shone in the morning

Niir ji niiré sefigi From light brightened the light
Melek Emeredin li ber tifigi Angel Emeredin was created from it
Stbbane ji navé te Xaliqi.’ O Creator, praise to your name.

In Du'a Rophilat? (the sunrise prayer), while facing the sun Yezidis say the phrase Ya Rebi
(O my Lotd):

Ya rebi! tn Xudayi, tn Pedsay? O my Lord! You are God, you are King
Tu ‘elimé‘ilmayi You are the Omniscient
Tu xcundfkaré ser cend Pedsayi.56 You are the ruler over all kings.87

All the sebeges of Du‘a Nivro (the noon prayer, DNI) also start with the phrase Ya Rebi
(O my Lotd), recited while facing the sun:

Ya Rebi! tu me i suneté biscune diwana O my Lord! You invite us and our
xas 1 moniinét jor e traditions to the assembly of holy beings
Ya Rebi! her tu yi, ber tu yi, her tu yi.58  and good believers
O my Lord! You are the only one who is
eternal.

Regarding the connection between God and the light of (7ra (lamp), in religious texts
candles are symbols of God’s light on earth, as in D#‘aya Cirayé (the prayer of the lamp,

DC):

The lamp, the lamp

Lit for holy men

From the light of the Merciful One’s
(God)

From the greatness of the Merciful One.

Cira cira
Ji méra ra dani
o P
Ji niira rebmant
Ji tegbira rehmant.?

Further, Cira is the symbol of worshipping God as light:
Miridi bi suré girtin rézan e Mirids?! know God? by the mystery

Li pésiya wan guribii mom i ¢iran ¢.?°  Wicks and lamps are lit in their presence.

Erkanek jé rasti One of the obligations is truth
Padsa ji ba >xwe vegubasti King (i.e., God) sent it from Himself

85 Du'a Sibé, Saxé 2 (The Morning Prayer, Version 2), seb. 1, in Reso 2004 11: 975.
86 Du‘aya Rophelati (The Sunrise Prayer), seb. 6, in Reso 2004 11: 980.

87 You are God of all gods.

8 Du'a Nivro (The Noon Prayer), seb. 10, in Reso 2004 11: 984.

8 Du'aya Cirayé (T'he Prayer of the Lamp), seb. 1, in Ce‘fo and Silo 2013: 57.

9 Du'‘a Miridiyé (The Prayer of Mirids), seb. 13, in Reso 2004 II: 1011.

91 Le., Pupil: general caste of people of the Yezidi religion.

2 In Yezidism, the name Rézan (literally, the path of knowledge), which could be translated as leader or
scholar, is one of God’s names.
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Bii mom i girayé pésiya wan veguhasti.?> It became a wick and a lamp that
lightened their way.

Some of the Yezidis’ religious learned men, and reciters of religious texts (Qewlbé)), assert
that N7ris the manifestation and symbol of God. There are several reasons for this and
the major one is that the both are depicted as the Creator (s) of all creations, including
the sun, the moon, other natural phenomena, and human beings. Some Yezidis say,
“God is our belief, while N7ris our belief too”.94

To conclude, the information provided above confirms that God is an eternal Nir.
He is the source of light and a holy light to be worshipped; therefore, the light of the
sun represents the light of God for example, Yezidis pray facing the light of the sun.

1.2 God’s characteristics related to nature

'This section will describe God’s characteristics that have a link with nature. The main
themes are as follows:

1.2.1 God is the creator of nature and every creature

In Yezidi belief, with no doubt, God is the only one with absolute power and the creator
of all creatures and nature. In the beginning, God created a Dur (peatl) with its four natural
elements as the original source and the foundation of the other creatures in the world:

Ebditu li mebiid, lift ii cemal, nabit finé  Worshipping God, attraction and beauty

Pedsayé min éki bi tiné are immortal

Ewi sewirand bii cendi diné?> My King (i.e., God) is the only one
He created all the world.

Padsé min 7 cebar e My King (i.e., God) is the all-powerful

Ji duré‘efiran dibiin ¢ar e Created the four [elements] from the

Ax e di av e 7i ba ye 7i nar e.%® Pearl:

Wind, earth, water and fire.
L7 16 nebii bi ékcar e
Dura sor ye maldar e Nothing existed there
Av 7 ax 7 bay? 7i agir disipare. The red peatl is plentiful
Water, earth, air and fire are its elements.
Avw i ax 7 bayi i agir e

9 Du'a Xerge (The Prayer of the Xerqe), seb. 10 in Reso 2004 1I: 1032.

% From the interviews with Se‘ld Aliyas Nabo, 22.09.2015, the collective villages of Shariya, Iraqi
Kurdistan; Xidir Berekat Keso, 05.07.2015, Sécé village, Iraqi Kurdistan; Aliyas Mirza Derweés,
31.10.2016, Serdeste village-Shingal mountain, Iraq; Hesen Xudéda Garis, 06.07.2015, Khatara village,
Iraq.

95 Qewlé Meba (The Hymn of the Months), seb. 2, in Hecl, B. F. (1994a), “Stérnasi  Hesabdari G Qewlé Meha
li Cem Ezidjya” (Astrology, Calculation and the Hymn of the Meha Months of the Yezidis), a/is, No.
2&3, p. 23.

% Qewlé Séxiibekir (The Hymn of Sheikh Ubekir), seb. 25, in Siléman 1985: 100.
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Dura sor ye bi xers e ji bakir e Water, earth, air and fire
Cendi muxliq pé bi xatir e.?” The red Dur contains the original seeds
It created all creatures.

1.2.2 God is one and has dualistic natural powers

The topic here is God’s power as the source of dualistic powers in nature, and notably
the phenomena that include light and darkness, day and night, hot and cold, etc. It will
be explained and described through these themes:

Day and night:
Pedsé niin sur li sema My King (i.e., God) is the Mystery in the
Xudané sev 7 roj 7 dema sky
Ji ba wi tétin kerema.?® [He is] the lord of night, day and all
times
Ew bii cara ji méj e From Him comes grace.
Pedsé min quntar kir sev 1 rof e
Li nav da dana behist i doj ¢.? It was a long time ago
My King (i.e., God) organized night and
Ya cebar, ya cebér, ya piri kar day
Ya Xundikaré ber it bebir Placed paradise and hell into them.
A Xaligé leyl 7i nebar ya Rebi! ismek
Sitar.100 O Mighty, all-Powerful, Piri Kar!0!
O Lord of the desert and sea
O creator of the night and day, O Lotd!
Your name is saviour.
Light and darkness:
Texté Meliké Cebar e From the Great Throne of God
Pedsayé min tari ii ronayi inane xwar e My King (i.e., God) brought down
Xasa pé bestbii firwar e. darkness and light
Holy men promised by Him.
Texté I dibii Siltan The throne where Sultan (i.e., God) is
Pedsayé min tari i ronayi dane ‘erd 7 My King (i.e., God) gives darkness and
ezman light to earth and sky
Xasa pé besthi inman.” In whom the holy men believed.

97 Qewlé Dura (The Hymn of the Pearls), seb. 20, 21, in Xéravay 2012: 63.

98 Qewlé Pedsay (The Hymn of the King), seb. 4, in Bozani 1997: 111.

9 Qewlé Meha (The Hymn of the Months), seb. 5, in Heci 1994a: 23.

100 Du‘a Negeré, Saxé 1(The Prayer Against the Evil Eye, Version 1), seb. 1, in Reso 2004 11: 996.

101 In Yezidi religious literature, there is no information found about the name Pirf Kar, perhaps he is a
Yezidi mythological figure and is from the caste of Pirs.

102 Qewlé Texta (The Hymn of the Throne), seb. 4, 5, in Baqasird, ‘A. S. (2003), Mergeh (Princedom), Duhok:
LCSC, Khabat, p. 260.
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Also, as a tradition, Yezidis swear an oath by “Xuwdané Sev 7 roja” (lord of day and night).
Hot and cold: God’s power consists of ice the elements (i.c., cold) and fire (i.e., hot):

Texté meliké semed a The throne of the eternal God
Bebrek ii dii mewe dida Is the sea that gives two waves:
Yek agir e 7i yek cemed a.1% One is fire and one is ice.

Life and death, growth and fall: Yezidis believe that God gives both life and death,
growth and decline in nature:

Tu digkini i dicebirini [O God], you break, and you mend
Tu sax dikey 7 dimirini You give life and you give death
Tu rebmefké bi me da bibarint. Please shower us with mercy.

Tu dibey 7i distini [O God], you give, and you take
Ges dikey i diwerini You cause growth and decline

Tu rebmeké bi me da bibarini.’%* Please shower us with mercy.

On this point, many learned religious men emphasize that God is one, but has dualistic
powers such as light and darkness. This is because God is the creator of all creatures and
all powers, and nothing is out of His control.1% Consequently, and on the basis of the
religious literature, this feature of God has many interpretations in religious philosophy.

Yezidism is a monotheistic religion, not a dualistic one; it believes in one God as the
creator of everything and the source of all types of dualisms in nature, which are light
and darkness, cold and hot, growth and fall, and as the emitter of life and death.
Moreover, God is the source of a dualism that is not antagonistic and separate but is
reconciled and integral within nature. In other words, in Yezidism, natural phenomena
such as day and night, light and darkness, etc., complement each other and neither
phenomenon can exist without its opposite. Furthermore, this dualism known as light
and darkness has been in a permanent conflict since the beginning of the creation and
is also infinite and unlimited in nature.!0

1.2.3 God’s power exists in nature and is the ruler of nature

At the beginning of creation, by God’s power, Dur, with its natural elements (water, soil,
stone and air) was suspended in space:

103 Qewlé Nadir (The Hymn of Rare [Knowledge]), seb. 7, in Hekari 2005: 173.

104 Qewlé Pedsay (The Hymn of the King), seb. 42, 43, in Bozani 1997: 119.

105 From the interviews with Baba Cawis Hesen Siléman, 03.07.2015, Lalish, Iraqi Kurdistan; Hecl Mirad
Kegel, 08.07.2015, Boza village, Iraq; Hesen Xudéda Garis, 06.07.2015, Khatara village, Iraq.

106 The second type of dualism in Yezidism is human (i.c., ethical) dualism, a dualism of good and evil. In
religious texts and beliefs, God is referred to as the source of good and evil. As in these religious texts:
“Ji ba te tén xér i sere” (From you [God] come good and evil), from QS, seb. 26, in Reso 2004 I: 143.
Also, “Ya rebi xéra bidey, sera wergerin” (O God, give good things, avert evil), from PD, seb.1, in Reso
2004 11: 982. Further, “Xér 7i ser libin desté te biin” (Good and evil were in your [God] control), from QS,
seb. 24, in Siléman 1985: 115.
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Dura sor wa li hewa ye The red peatl is in space
Bi gudreta Xudé rawesta ye It is suspended by God’s power
Ya bi av 7 ax i ber 7i ba ye.197 With its water, soil, stone and air.

In a part of Qewlé Carsembiiyé (the Hymn of Wednesday, QC), it is said that on the first
Wednesday of the Eastern April of each year, life is renewed in nature and in plants by
God’s power:

Li carsenbwe xos bii jiyan Life becomes pleasant on Wednesdays
Kesike biin desit 7 ¢iya 7i zevi 7i zozan Plain, mountain, field and pasture are
Hemii bi kerema Pedsé min 7 adorned with plants

Yezdan.108 All those by the mystical power of my

King (i.e., God) Yezdan.

Moreover, a sebege from Qewlé Hezar i Yek Nav (the Hymn of the Thousand and One
Names) emphasizes that God’s power is the ruler in nature and is also the cause of
power and movement in natural phenomena such as clouds and rain:

Tu ‘ewra digerini You cause the clouds to drift

Tu barané dibarini You cause the rain to fall

Tu bebrét giran dimeyint You cause the great oceans to coagulate
Tu vé dinyayé bi kar tini You set this world in motion

Tu bo me meseb i dini, ... 197 You are religion and faith to us, ...

On this feature of God, the Yezidi author G. A. Murad says, “God’s power is always
present in elements of nature.”10 In this regard, ‘Abud states, “Yezidis worship natural
manifestations such as the sun, moon, light, based on the belief that these manifestations
are a part of God Himself and His power.”!!! Because of the belief that God’s power
exists in nature, nature is holy in Yezidism and notably the four elements,'!? and, for
this reason, it is a custom in the life of Yezidis that nature should be kept clean; it is not
allowed to spit and deteriorate it or pollute it.!3

God’s Suras God’s power in nature

The term Sur can be translated literally as mystery, but according to the religious
literature, its meaning is much deeper; many religious sebeges refer to and regard Sur as
the power of God in nature and its related phenomena:

Under that name of Sur, Yezidis worship the creator:

107 Qewlé Dura (The Hymn of the Pearls), seb. 13, in Xéravay 2012: 62.
198 Qewlé Carsembiiyé (the Hymn of Wednesday), seb. 5 in Kisto 2004: 206-207.

199 Qewlé Hezar 7i Yek Nav (The Hymn of the Thousand and One Names), seb. 46, in Kreyenbroek and
Rashow 2005: 81.

10 Murad, G. A. (1996), “al-Bahit wa al-$a‘ir Dr Gasim Aliyas Murad” (The Researcher and Poet Dr Gasim
Aliyas Murad), Lalis, No. 6, p. 117.

11 ‘Abad, Z. K. (2011), a/-Izidiyat (The Yezidism), 15ted., Beirut: Dimo, p. 690.

112 From the interviews with Baba Sheikh Xirto Haci ismail, 03.07.2015, Lalish, Iraqi Kurdistan; Baba
Cawls Hesen Siléman, 03.07.2015, Lalish, Iragi Kurdistan.

113 For further reading see “The Four Elements of Nature in Prohibitions and Taboos”, in chapter IV, part I1.
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Sura pé diperisim Xalig With that Sur 1 worship the Creator
Mehibet di dili da mabii maliq The love stayed suspended in the heart
Min zor li vé diniyayé ditin di rii sipz, 1 saw many pure and mature people in
nil balig.'* this world.

Some religious texts describe Suras the cause and source of the continuity of movement,
power and energy in nature. For instance, through S#r it rains, trees grow, all springs
flow; the moon rises, and day and night appear. This all means that movement, power
and energy in all parts of nature (terrestrial and celestial) are under its control. It also
connects all parts of nature together:

Because of that Sur, it rains

Because of that Sur, trees grow

Because of that Swr, all the springs are
completed (i.e., life).

Bi wé suré tétin baran e
Bi wé suré sin dibit dar e
Bi wé suré dikemle cends bebar e

Ew sur li ber dura asteng e
1z ber wé suré hilté mang e
Elenr bi navé weé suré bang e.176

That Suris an obstacle for the Pearl
Because of that Sur, the moon rises
By that Sur, wise men talk [to people].

Moreover, day and night appear through that Sur:

K7 dibéje ew sur e derew ¢ Who says that Suris a lie?

Bi e suré ron bitn roj i sev ¢ By that Sur, days and nights appeared

We suré pék sirin kirin Adem i Hawa.'"7 That Sur made affection between
Adam and Eve.

To explain the above-mentioned sebege, Reso writes, “With no doubt, God created day
and night. Here the Sur mentioned is God’s mystery or is God Himself.”118
Furthermore, a number of religious men and Qew/béj about Sur confirm that in Yezidi
belief Suris God’s power. This is based on different grounds and the main one is that it
is the reason and source of movement of all creatures. In this regard, Yezidis say, “Ew
mileté Suré ne” (we are the nation of the S#).11% About God’s S#rand power, Reso states,
“la]ccording to Yezidi faith, everything in the world is interrelated and interconnected,
and there is nothing free from God’s soul, power and S#.”120 On the other hand, the
Yezidi scholar K. Omarkhali, on the basis of the religious literature, refers to this S#rin
the following manner:

W4 Qewle Silava Meliké Kerim (The Hymn of the Greeting of the Generous Angel), seb. 2, in Reso 2004 II: 586.
15 Qewlé Sura (The Hymn of the Mysteties), seb. 10, in Reso 2004 I: 248.

116 Qewlé Sura (The Hymn of the Mysteries), seb. 5, in Reso 2004 1: 247.

17 Qewlé Sura (The Hymn of the Mysteries), seb. 7, in Reso 2004 1: 248.

118 Reso 2004 1: 248.

119 From the interviews with Xidir Berekat Keso, 05.07.2015, Sécé village, Iraqi Kurdistan; Heci Semo
Mirad, 23.07.2015, Ba‘adra village, Iraqi Kurdistan; Adinan Xéravay, 26.11.2017, Oldenburg, Germany.
120 Reso 2004 1: 22.
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Religious Hymn of the Lord gives a very clear image of God in Yezidism,
which in fact is not so easy to explain because of the existent idea of Mystery
(Sur) in Yezidism, which works as an instrument for transmission of the
divine essence to other Beings, as well as to human beings. Moreover, a very
strict specific point in the Yezidi belief is the connection of God with
different natural phenomena.!?!

In short, religious texts describe Suras God’s power in nature; therefore, it becomes the
cause and source of the continuity of movement, power and energy in nature, e.g. in
rain, trees, grass, day, night, etc.

1.2.4 God is in all-natural places

The religious literature clarifies that God is in all places in the world:
Niiris God’s place:

Ji gewlé ‘ilpié serav From the hymn of [Mystical] knowledge

Medeha biden ji tebaf Praise it in every way

Texté niiri Padsayé min sekini li nav.’??  'The throne of light, my King (i.e., God)
sat on it.

Also, in:

Me ¢k divét xcudan neder We need a visionary

Ew dergeb vedibiin Ii ber Those doors open for him!2>

Texcté niiri, Pedsayé min sekint Ii ser.7?>  The throne of light, my King (i.e., God)
sat on it.

Texté meliké elif The throne of the First Angel (i.e., God)

Niir ditsin i her ¢ar teref The light shines [from it] in four

Sur daye mange sedef.1?* directions

[1t] gave mystery to the luminous!26 moon.

Furthermore, the place of God is on earth, in the sky, in the oceans and in the
fundament, which means God’s place is in all parts of nature:

Ya Siltan Ei, tu wé li ‘erda tu wé i O God Siltan Ezis (i.e., God), you are on
ezmana earth, in the sky

121 Omarkhali 2009: 21.

122 Qewlé Nadir (The Hymn of Rare [Knowledge]), seb. 2, in Hekati 2005: 172.
123 Qewlé Nadir (The Hymn of Rare [Knowledge]), seb. 22, in Hekari 2005: 176.
124 Qewlé Nadir (The Hymn of Rare [Knowledge]), seb. 5, in Hekari 2005: 173.
125 Who is wise about world affairs?

126 Literally ‘seashell moon.”

128 According to Yezidi tradition, Siltan B is one of God’s names.
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Tu wé li bebra, tu wé li binyana You are in the oceans, you are in the
Tu wé zara, tn wé li ser zimana\?’ fundaments
Your name is on many tongues.

There is a sebege asking about God’s place; but with no specific answer, because He exists
everywhere:

Heré beré ko bii How was the beginning?

Xeber bide héj nebii bii Talk about it, before it existed

Béje miin, ji‘ewil Pedsayé min li kn Tell me, where was my King (i.e., God)
bii?1%9 at the beginning?

My King (i.e., God) is the protector
Pedsé min 7 sitar e An omnipotent God
Xudéyeki cebar e His place is everywhere.
Ciyé i li hemrii ciya 7i war e.

My King (i.e., God) is a builder (i.e.,

Pedsé min 7 hosta ye creator)

Li “alemé bi aga ye [He] is aware of the world

Ciyé wi li hemrii erda ye." His place is everywhere.

Ji gewlé Séx Fexré Adiya From the hymn of Sheik Fexr of Adiya
Pedsayé min yi béri ya My King (i.e., God) is Primordial

Y7 dabir e li hemii ¢i ya. '3 He is apparent everywhere.

In this regard, see “Pedsayé min yi dabir e li hemii dere” My King (i.e., God) is apparent
everywhere, QT).132 “Ya rebi mekané te wé li hemu'erd ¢ (O my Lord, your place is
everywhere, QTM).133 As a consequence, God’s connection with places can be
illustrated by fact that God’s place is in light and in all natural features. Because of this
belief, nature is venerated, respected and sometimes worshipped in Yezidism.!3*

1.2.5 God is eternal, always present in time

The purpose of this section is to show the connection of God with time and its effect
on nature. Based on the belief that God created all creatures, and that His power exists
in all of them (as discussed in the previous points), it can be concluded that God is

127 Qewlé Hezar 7t Yek Nav (The Hymn of the Thousand and One Names), seb. 44, in Kreyenbroek and
Rashow 2005: 81.

129 Qewlé Heré Beré Ko Bu?! (The Hymn of Where was [God] at the beginning?!), seb. 1, in Reso 2004 I: 259.
130 QewléPedsay (The Hymn of the King), seb. 28, 29, in Bozani 1997: 116.

131 Qewlé Texta (The Hymn of the Throne), seb. 35, in BaqasirT 2003: 264-265.

132 Qewlé Texta (The Hymn of the Throne), seb. 8, in BaqasitT 2003: 260.

133 Qewlé Tawusi Melek (The Hymn of Tawusi Melek), seb. 12, in Siléman and Cindi 1979: 18.

134 This whole study is about the veneration of nature, about worship and holiness of nature; also see “The
Role of Natural Elements in Yezidi Acts of Worship and Devotion”, chapter I, part I1.
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eternal, always present. The progress of time and of the year is directly ordained and
controlled by God, who also established the special times of the year. The religious
literature emphasizes that:

God is with day and night:

Pedsé min sur li sema
Xudané sev 1 roj 7 dema
Ji ba wi tétin kerema.’?*

My King (i.e., God) is the Surin the sky
[He is] the lord of night, day and times
From Him comes grace.

God’s presence if felt in the seasons of the year. Every year in spring, the first
Wednesday of the Eastern April is the Yezidis® New Year.!3 God’s power [light]
descends to earth for the renewal of life and nature. Below, we can see how the sebeges
refer to this and are clearly in line with it, in the words “all those by the mystical power

of my God Ezidan™:

Li carsenbwé xos bii jiyan
Kesik biin desit 7i ¢iya i zevt 7i z0zan

Hemii bi kerema Pedsé nin 1Y exdan.

Hat carsembuwa sor e
Nisan xemiland bii bi xo re
Ji batin da ye bi mor e.37

Life becomes pleasant on Wednesdays
Plain, mountain, field and pasture are
adorned with plants

All those by the mystical power of my
King (i.e., God) Yezdan.

Came the red Wednesday
Adorned April with itself

From the wotld of the Unseen it is
baptized.

In summer, the mystery of God comes down on 13 June of the Eastern Calendar; it is
the time when the Yezidi summer feast starts:138

Sura pedsayi hate hindav ¢
Li semis ii fexcrét mira dikem silay e
Li sézdey Xizirané vegeryabii tay 1%

The mystery of King (i.e., God) comes
dow